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Profile:
 
Joshua P. Hochschild studied philosophy at Yale University (B.A., 1994), and pursued graduate work in medieval philosophy at the University of Notre Dame.  He received his Ph.D. in 2001 for his dissertation, “The Semantics of Analogy according to Thomas De Vio Cajetan’s De Nominum Analogia.”  A revision of the dissertation, with a translation of Cajetan’s treatise on analogy, is under contract for publication by the University of Notre Dame Press.

 

He is currently Assistant Professor in the Department of Philosophy at Mount St. Mary’s University (Emmitsburg, Maryland), where he teaches undergraduates and seminary students.  From 2001-2005 he was assistant professor at Wheaton College (Illinois), where his courses included “Ancient and Medieval Philosophy,” “Plato’s Later Dialogues,” “Aristotle’s Metaphysics,” “Virtue Ethics,” “Political Philosophy,” and “Thomas Aquinas.”  

 

His primary interest is medieval logic and metaphysics, but he has published on the history of ethics, Catholic social thought, and John Henry Newman, and is currently working on a translation of Claude Panaccio’s Le Discourse Intérieur de Platon à Guillaume d’Ockham (1999), a study of theories of “mental language” in ancient and medieval philosophy.
 
He is a founding member and co-manager of the Society for Medieval Logic and Metaphysics.  He has published articles in International Philosophical Quarterly, Medieval Philosophy and Theology, Downside Review, Dionysius, and Sapientia.  In 2003 he won the Young Scholar’s Award from the American Catholic Philosophical Association, and in 2004 he gave the Annual Aquinas Lecture at Emory University.
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CURRICULUM VITAE

Education

University of Notre Dame

Ph.D., Philosophy, 2001

Thesis Title: “The Semantics of Analogy according to

Thomas de Vio Cajetan’s De Nominum Analogia”

Thesis Directors: Gyula Klima and David Burrell

M.A., Philosophy, 1997

Yale University

B.A., Philosophy, 1994

Directed Studies, 1990-1991 (A selective, intensive, interdisciplinary

Great Books humanities program, for Yale College freshmen.)

Areas of Specialty

Medieval (Thomas Aquinas, Thomism, Neoplatonism, Logic and

Metaphysics)

Areas of Competence

Ancient, Aristotle, History of Ethics, Social and Political Philosophy
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Teaching Positions and Experience

Assistant Professor, Mount St. Mary’s University (Emmitsburg, MD), 2005-

PHIL 211: “From Cosmos to Citizen” [Introduction to Philosophy]

PHIL 212: “From Self to Society” [Introduction to Philosophy]

PHIL 301: “Moral Philosophy”

PHIL 311: “Ancient Philosophy”

PHIL 321: “Metaphysics”

Assistant Professor, Wheaton College (Wheaton, IL), 2001-2005

PHIL 101: “Issues and Worldviews” [Introduction to Philosophy]

PHIL 215: “Contemporary Moral Problems: Technology and Life”

PHIL 311: “History of Philosophy: Ancient and Medieval”

PHIL 319: “Political Philosophy”

PHIL 447: “Virtue Ethics”

PHIL 455: “Thomas Aquinas”

PHIL 477: “Aristotle’s Metaphysics”

PHIL 477: “Plato’s Late Dialogues”

Independent Studies directed:

“Plato’s Republic”

“Aristotle’s De Anima”

“Christian Neoplatonism”

“Bonaventure’s Itinerarium”

“Aquinas on the Soul”

“Thomistic Philosophy of Science and Political Philosophy”

“Alasdair MacIntyre and Moral Education”

“Collingwood’s Philosophy of History”

Graduate Instructor, University of Notre Dame (Notre Dame, IN), 1998-2001

“Basic Concepts of Political Philosophy”

“Introduction to Philosophy” (Philosophy 101)

“Introduction to Philosophy” (Philosophy 201)
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Academic Publications

“The Rest of Cajetan’s Analogy Theory: De Nominum Analogia chapters 4-

11,” International Philosophical Quarterly 45 (2005): 341-356.

“Cajetan, Cardinal,” for Donald M. Borchert, ed., Encyclopedia of Philosophy,

Second Edition (MacMillan, 2005).

“Does Mental Language Imply Mental Representationalism? The Case of

Aquinas’s Verbum Mentis,” Proceedings of the Society for Medieval

Logic and Metaphysics 4 (2004): 12-17.

“George Berkeley and a Theory of Analogy,” Downside Review 122 (2004):

157-168.

Review of Jack Zupko, John Buridan: Portrait of a Fourteenth-Century Arts

Master (University of Notre Dame Press, 2003), in Journal of the

History of Philosophy 42 (2004): 219-220.

“Analogy, Semantics, and Hermeneutics: The ‘Concept vs. Judgment’ Critique

of Cajetan’s De Nominum Analogia,” Medieval Philosophy and

Theology 11 (2003): 241-260.

“Did Aquinas Answer Cajetan’s Question? Aquinas’s Semantic Rules for

Analogy and the Interpretation of De Nominum Analogia,” Proceedings

of the American Catholic Philosophical Association 77 (2003): 273-288.

“The Principle of Subsidiarity and the Agrarian Ideal,” in Faith, Morality,

and Civil Society, ed. Dale McConkey and Peter Augustine Lawler

(Lexington Books, 2003), pp. 41-68. Reprinted in Faith and Reason 27

(2002): 117-155.

“Porphyry, Bonaventure and Thomas Aquinas: A Neoplatonic Hierarchy of

Virtues and Two Christian Appropriations,” in Medieval Philosophy

and the Classical Tradition in Islam, Judaism, and Christianity, ed.

John Inglis (Curzon Press, Richmond, Surrey, 2002), pp. 245-259.

“Logic or Metaphysics in Cajetan’s Theory of Analogy: Can Extrinsic

Denomination be a Semantic Property?” Proceedings of the Society for

Medieval Logic and Metaphysics 1 (2001): 45-69.

“Words, Concepts, and Things: Cajetan on the Subject of the Categories,”

Dionysius 19 (2001): 159-166.

“A Note on Cajetan’s Theological Semantics,” Sapientia 54 (1999): 367-376.

In Progress

Book: The Semantics of Analogy: Cajetan’s De Nominum Analogia. A study

and translation, the first book-length treatment of Cajetan’s analogy

theory in English. Under contract with University of Notre Dame Press.

(continued)
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Academic Publications in Progress (continued)

Translation: Mental Language: From Plato to Ockham. A translation of

Claude Panaccio, Le Discourse Intérieur de Platon à Guillaume

d’Ockham (1999). Under contract.

Invited Article, “Mental Language in Aquinas?” for Gyula Klima, ed.,

Intentionality, Cognition and Mental Representation in Medieval

Philosophy (Fordham University Press).

Invited Book Review: Bernard Montagnes, The Doctrine of the Analogy of

Being according to Saint Thomas Aquinas, trans. E. M.

Macierowski (Marquette University Press, 2004), for The Thomist.

Other Publications

“Scholasticism,” in New Dictionary of Christian Apologetics, ed. Gavin

McGrath, W. C. Cambell-Jack, and C. Stephen Evans, InterVarsity

Press (forthcoming).

“Globalization: Ancient and Modern,” in Intercollegiate Review 41 (Spring

2006): 40-48.

“‘Questions of Truth and Falsehood Never Entered His Imagination!’ The

Double Irony of Frank Turner’s John Henry Newman,” The New

Pantagruel, vol. 1, no. 1 (2004). <www.newpantagruel.com>

“The Re-Imagined Aristotelianism of John Henry Newman,” Modern Age 45

(Fall 2003): 333-342.

“The Virgin and the Dynamo,” review of The Substance of Style: How the Rise

of Aesthetic Value is Remaking Commerce, Culture, and Consciousness,

by Virginia Postrel, and of The Future and Its Enemies: The Growing

Conflict over Creativity, Enterprise, and Progress, by Virginia Postrel,

in The University Bookman 43 (2003): 33-38.

“Building Community,” review of Suburban Nation: The Rise of Sprawl and

the Decline of the American Dream, by Andres Duany, Elizabeth

Plater-Zyberk, and Jeff Speck, in The Intercollegiate Review 37 (Spring

2002): 58-62.

“A Bibliographical Essay,” appendix to Ralph M. McInerny, A Student’s

Guide to Philosophy, ISI Books, 1999, pp. 55-75.

“Briefly Noted” book review note: Herbert Agar and Allen Tate, eds., Who

Owns America? A New Declaration of Independence, in First Things

101 (March 2000), p. 88.

“Briefly Noted” book review note: Josef Pieper, Leisure, the Basis of Culture,

in First Things 93 (May 1999), p. 73.

“Briefly Noted” book review note: Vigen Guroian, Tending the Heart of Virtue:

How Classic Stories Awaken a Child’s Moral Imagination, in First

Things 92 (April 1999), p. 69.
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Academic Presentations

“Mental Language in Aquinas?” Summer Thomistic Institute, University of

Notre Dame, July 23-26, 2006.

“Natural Law and the Principle of Subsidiarity,” conference on “Natural Law

Today,” Ralph McInerny Center for Thomistic Studies, Washington, D.C.,

July 14, 2006.

“Proportionality, Participation, and the Alleged Idiosyncrasy of De Veritate

2.11,” for conference on “Divine Transcendence and Immanence in the

Thought of Thomas Aquinas,” Thomas Instituut te Utrecht, Utrecht,

Netherlands, December 15-17, 2005 (presented in absentia).

“Neither Ancient nor Modern: Reflections on Natural Law Jurisprudence,”

comment on Bernard G. Prusak, “The Ancients, the Moderns, and the

Court,” American Catholic Philosophical Association 79th Annual

Meeting, Notre Dame, Indiana, October 28-30, 2005.

“An Intended Tension in Aristotle’s Ethics,” comment on Matthew Cashen,

“Aristotle on Psychological, Somatic, and External Goods,” Annual

meeting of the American Philosophical Association – Central Division,

Chicago, Illinois, April 28-30, 2005.

“Does Mental Language Imply Mental Representationalism? The Case of

Aquinas’s Verbum Mentis,” American Catholic Philosophical

Association 78th Anuual Meeting, Miami, Florida, November 5-7, 2004.

“Speaking across the Boundaries of Being: Did Aquinas Change his Mind

about Analogy of Proportionality?” Aquinas Philosophy Lecture,

Emory University, Atlanta, Georgia, September 30, 2004.

“The Rest of Cajetan’s Analogy Theory: De Nominum Analogia chapters 4-

11,” 15th European Symposium on Medieval Logic and Semantics,

Trinity College, Cambridge, July 1-4, 2004.

“Did Aquinas Answer Cajetan’s Question? Aquinas’s Semantic Rules for

Analogy and the Interpretation of De Nominum Analogia,” Seventy-

Seventh Annual Meeting of the American Catholic Philosophical

Association, Houston, Texas, October 31-November 2, 2003. Paper

awarded “ACPA Young Scholar’s Award.”

“The Double Irony of Frank Turner’s John Henry Newman,” Center for Ethics

and Culture Conference on Formation and Renewal, University of

Notre Dame, Notre Dame, Indiana, October 2-4, 2003.

“Natural Law Argument in a Post-Christian World,” comment on Russell

Hittinger, The First Grace: Rediscovering the Natural Law in a Post-

Christian World (ISI Books, 2003), at “Ethics Without God?”

conference, University of Notre Dame, July 13-20, 2003.

(continued)
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Academic Presentations, cont.

“Intentionality and the Semantics of Analogy: The ‘Concept vs. Judgment’

Critique of Cajetan’s De Nominum Analogia,” Annual Conference of

the Philosophy Graduate Student Association (“On Intentionality”),

Marquette University, April 4-5, 2003.

“Practical Indeterminacy in Thomistic Metaphysical Anthropology,” a

response to Christina Van Dyke, “Aquinas on Human Bodies, Persons,

and the End of Human Life,” 48th Annual Wheaton Philosophy

Conference, Wheaton, Illinois, October 25-27, 2001.

“Logic or Metaphysics in Cajetan’s Theory of Analogy: Can Extrinsic

Denomination be a Semantic Property?,” Seventy-Fourth Annual

Meeting of the American Catholic Philosophical Association, Dallas,

Texas, November 3-5, 2000.

“Thomas Aquinas and a Neoplatonic Treatment of the Different Virtuous

Lives,” Colloquium on Medieval Philosophy and the Classical Tradition

in Islam, Judaism, and Christianity, University of Dayton, Dayton,

Ohio, April 11-13, 1999.

“Words, Concepts, and Things: Cajetan’s Commentary on the Categories in

Historical Perspective,” Twenty-Third International Conference on

Patristic, Medieval, and Renaissance Studies, Villanova, Pennsylvania,

October 9-11, 1998.

“Ars artium and the Philosophy of Science,” Tenth Congress of the Société

Internationale pour l’Étude de la Philosophie Médiévale, Erfurt,

Germany, August 25-30, 1997.

Other Conference Participation

moderator, session: “The Place of Knowledge in Aquinas’s Ethics,” Aquinas’s

Ethics: Metaphysical Foundations, Moral Theory, and Theological

Context, St. Louis, Missouri, April 11-12, 2003.

organizer and moderator, session: “The Logic of Analogy: Philosophical

Alternatives,” Thirty-Seventh International Congress on Medieval

Studies, Kalamazoo, Michigan, May 2-5, 2002.

moderator, session: “Person, Soul, and Immortality,” Seventy-Fifth Annual

Meeting of the American Catholic Philosophical Association, Albany,

New York, November 9-11, 2001.

participant, “Dante and Milton Concerning Liberty,” Liberty Fund

conference, Flat Rock, North Carolina, June 1-7, 2002.
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Fellowships, Honors and Distinctions

Annual Aquinas Philosophy Lecturer, Emory University, 2004.

American Catholic Philosophical Association Young Scholar’s Award, 2003.

Junior Faculty Development Grant, Wheaton College, 2002-2003.

Aldeen Grant, Wheaton College, Summer 2002.

Bradley Fellow (dissertation fellowship from the Lynde and Harry Bradley

Foundation), 2000-2001.

Marguerite Eyer Wilber Fellowship, 1999-2000.

Western Civilization Fellow (dissertation fellowship from the Intercollegiate

Studies Institute), 1999-2000.

Mellon Fellow (participant in the Mellon Seminar in Medieval Studies,

Cultural Interpretation, and Contemporary Theory, University of Notre

Dame), 1998.

Departmental Summer Fellowship, University of Notre Dame, 1995; 1998;

2000.

University Fellowship, University of Notre Dame, 1994-1995.

Memberships, Affiliations, Professional Service

Society for Medieval Logic and Metaphysics, founding member and co-manager

Society for Medieval and Renaissance Philosophy, member

American Catholic Philosophical Association, member

Jacques Maritain Society, member

The New Pantagruel, Contributing Editor

Christian Scholar’s Review, philosophy referee

Refereed paper for Journal of the History of Philosophy
By DANIEL GOLDEN

January 7, 2006; Page A1

WHEATON, Ill. -- Wheaton College was delighted to have assistant professor Joshua Hochschild teach students about medieval philosopher Thomas Aquinas, one of Roman Catholicism's foremost thinkers.

But when the popular teacher converted to Catholicism, the prestigious evangelical college reacted differently. It fired him.

Wheaton, like many evangelical colleges, requires full-time faculty members to be Protestants and sign a statement of belief in "biblical doctrine that is consonant with evangelical Christianity." In a letter notifying Mr. Hochschild of the college's decision, Wheaton's president said his "personal desire" to retain "a gifted brother in Christ" was outweighed by his duty to employ "faculty who embody the institution's evangelical Protestant convictions."

Mr. Hochschild, 33 years old, who was considered by his department a shoo-in for tenure, says he's still willing to sign the Wheaton faith statement. He left last spring, taking a 10% pay cut and roiling his family life, to move to a less-renowned Catholic college.

Mr. Hochschild's dismissal captures tensions coursing through many of America's religious colleges. At these institutions, which are mostly Protestant or Catholic, decisions about hiring and retaining faculty members are coming into conflict with a resurgence of religious identity.

Joshua Hochschild

Historically, religious colleges mainly picked faculty of their own faith. In the last third of the 20th century, however, as enrollments soared and higher education boomed, many Catholic colleges enhanced their prestige by broadening their hiring, choosing professors on the basis of teaching and research. As animosities between Catholics and Protestants thawed, some evangelical Protestant colleges began hiring faculty from other Christian faiths.

But now a conservative reaction is setting in, part of a broader push against the secularization of American society. Fearful of forsaking their spiritual and educational moorings, colleges are increasingly "hiring for mission," as the catch phrase goes, even at the cost of eliminating more academically qualified candidates.

Addressing faculty at the University of Notre Dame, the school's new president, the Rev. John Jenkins, recently expressed concern that the percentage of faculty who were Catholic had fallen to 53%, compared with 85% in the 1970s. Today's level is barely above a line set in 1990 by the late Pope John Paul II, who decreed that non-Catholics shouldn't be a majority of the faculty at a Catholic university.

Notre Dame is compiling a database of candidates who can contribute to the university's religious mission. Administrators say that instead of reducing quality, Notre Dame's religious identity has lured some premier faculty, such as associate professor Brad Gregory, who left a tenured job at Stanford in 2003 for an equivalent, higher-paying position. "Notre Dame's Catholic character wasn't only a factor, it was the factor," says Mr. Gregory, a Catholic, who specializes in the history of Christianity. "By any ordinary measure, you'd be crazy to leave Stanford for Notre Dame."

At another Catholic school, Boston College, some administrators would like to hire more people committed to its religious mission, but its faculty has proved "particularly resistant," says a 2004 report by the Association of Jesuit Colleges and Universities. To achieve its goals, the college is contemplating establishing research centers on Catholic intellectual tradition and Catholic education. Georgetown University, also a prominent Catholic school, appointed its first vice president for mission and ministry, a Jesuit priest, in 2003.

About 400 U.S. colleges cite religion as an element in their hiring policies. And many of these colleges, such as Brigham Young, an almost entirely Mormon university, are growing fast. At the 102 evangelical Protestant schools belonging to the Council for Christian Colleges and Universities, full-time faculty rose 36.2% from 1991 to 2003, the latest available data. These schools hire only Christians, mostly Protestants.

Defining evangelical schools isn't easy to do, but in general they are populated by people of various Protestant faiths who share a common religious vision. That includes a commitment to spreading the word of God and a literal interpretation of the Bible.

Many, like Wheaton, bar Catholic and Eastern Orthodox faculty. "We've got a marvelous Greek Orthodox person we'd kill to hire and we can't," says Wheaton sociologist James Mathisen. Mr. Mathisen says he has mixed feelings about the Protestants-only policy. He understands the religious rationale but also feels it deprives Wheaton of quality faculty.

Such hiring policies would be illegal at most universities but the 1964 Civil Rights Act carves out an exemption for religious colleges. Their students qualify for federal financial aid. Partly because of their hiring practices, evangelical Protestant colleges have been denied certain kinds of aid in California and Colorado under laws barring support of "pervasively sectarian" schools.

Phi Beta Kappa, the honors society, hasn't established a chapter at any of the evangelical colleges that make up the Council for Christian Colleges and Universities, including Wheaton. Kelly Gerald, a spokeswoman, says the society wants to uphold what it sees as the values inherent in the liberal arts and sciences, such as tolerance for diverse points of view. The American Economics Association, which operates a Web site for academic job seekers, deletes references to religious preferences in job listings.

Injecting faith into hiring decisions often runs counter to decades of tradition -- even at religious schools -- and as a result has sparked fierce debate. Robert Sloan stepped down last year from his position as president of Baylor, a Baptist university in Waco, Texas. He alienated some faculty by questioning job candidates about how they would infuse religion into teaching and research, and vetoing some who didn't answer satisfactorily.

Mr. Sloan, now the school's chancellor, says the unhappiness was "one of the central factors" in the "turmoil" that led to his resignation. John M. Lilley, the new president, won't interview faculty candidates, says Baylor Provost Randall O'Brien, a high-ranking administrator.

Baylor hires only Christians and Jews. According to Mr. Sloan, Jews were included because a prominent Jewish scholar was on the faculty at the time the policy was formulated. Mr. Sloan says the school gives hiring preference to Baptists first, followed by other Protestant evangelicals, then other Protestants, other Christians, and lastly Jews.

Wheaton College, founded in 1860, is ranked the 55th top liberal arts college by U.S. News and World Report. It has an endowment of $294 million. On the 1600-point SAT scale the average combined verbal and math score of entering freshmen is 1336, similar to the average scores at University of Virginia and Bryn Mawr.

Wheaton has a handful of Catholic students, houses papers of Catholic authors such as J.R.R. Tolkien and welcomes Catholic visiting professors. But it has never hired a Catholic professor full time and tells Catholic applicants it won't consider them for such posts.

Wheaton College President Duane Litfin

In 1993, Wheaton's English department did venture outside Protestant circles, bringing in visiting professor Thomas Howard, whose conversion to Catholicism had cost him a job at an evangelical school in Massachusetts. That same year, Wheaton hired a minister from an evangelical church in Tennessee, Duane Litfin, as its president. One of Mr. Litfin's early acts was to prevent Mr. Howard from giving a speech in the college chapel. Mr. Litfin says his decision was in line with college rules.

Since then, Mr. Litfin has mostly stuck to tradition. An exception in 2003 was easing Wheaton's ban on faculty drinking, which was considered a disadvantage in recruiting.

In a 2004 book titled "Conceiving the Christian College," Mr. Litfin argued that hiring Catholics would start Wheaton down a slippery slope. Wouldn't having Catholic faculty, he asked rhetorically, "lead to a gradual sacrificing of Wheaton's distinctives?"

In an interview, Mr. Litfin acknowledges that a ban on Catholic faculty "narrows the pool that you can draw from." But he says that the school's niche is also a key to its success. "If you look at the caliber of our faculty, this is an amazing place. It's thriving. Why do genetic engineering on it? Why muck up its DNA?"

As president, Mr. Litfin was forced to tackle that question, which came unexpectedly from a young professor traveling a roundabout spiritual journey.

Joshua Hochschild grew up in Plainfield, Vt. His father, who died when Joshua was 9, was Jewish; his mother came from a Lutheran family. Neither was observant. Josh edited the student newspaper and was valedictorian at his public high school before enrolling at Yale.

There, for the first time, he made friends who took religion seriously. Studying philosophy, he came to believe that many important philosophical questions ultimately lead back to religious ones. Evangelized by an Episcopalian friend, he converted as a sophomore and was later baptized. Of Protestant denominations, Episcopalianism is closest in doctrine, liturgy and hierarchy to Catholicism.

Mr. Hochschild's brother Adam, a St. Louis lawyer, says he was appalled by his brother's religious turn at the time. "I just thought he had been lost to the dark side," he jokingly recalls. Eventually, Adam also became a Catholic -- on the same day as his brother.

Mr. Hochschild pursued his philosophy studies in graduate school at Notre Dame. "I had friends who thought, 'You're going to Notre Dame, you'll convert,' " recalls Mr. Hochschild, who says he gave the matter little thought. His Ph.D. dissertation analyzed the 15th-century writings of a Vatican cardinal, who was later sent to urge Martin Luther, the founding father of Protestantism, to recant.

When he got his doctorate, Mr. Hochschild was offered jobs by Wheaton and a Catholic school -- Mount St. Mary's University in Emmitsburg, Md. Says Carol Hinds, a former Mount St. Mary's provost: "He was a Protestant, but he was a faithful person. He could contribute to the mission." Feeling "in between" the two schools' spiritual traditions, Mr. Hochschild chose Wheaton.

He signed Wheaton's faith statement, which asserts that the Bible is "inerrant," meaning without error, and "of supreme and final authority." Wheaton President Mr. Litfin asked in a job interview how Mr. Hochschild understood that passage, according to their later correspondence. Mr. Hochschild said he agreed, but added that the Bible should be read in light of "authoritative traditions," an example of which would be church councils. Although that view is closer to Catholicism than evangelical Protestantism, the president approved the appointment.

Mr. Hochschild got on well with colleagues and students, and University of Notre Dame Press agreed to publish his revised dissertation. "He was excellent on every score," says Wheaton's philosophy department chairman, Robert O'Connor.

Joshua Hochschild had to leave his assistant professorship at Wheaton College, an evangelical Christian college located in Illinois, after he converted to Catholicism.

Yet a question nagged Mr. Hochschild: Why am I not a Catholic? As he saw it, evangelical Protestantism was vaguely defined and had a weak scholarly tradition, which sharpened his admiration for Catholicism's self-assurance and intellectual history. "I even had students who asked me why I wasn't Catholic," he says. "I didn't have a decent answer."

His wife, Paige, said her husband's distaste for the "evangelical suspicion of philosophy" at the school might have contributed to his ultimate conversion. The Hochschilds say some evangelicals worry that learning about philosophy undermines students' religious convictions.

During a 2003 academic conference at Notre Dame, Mr. Hochschild revealed his anguish to another attendee, a priest. The priest replied that Mr. Hochschild seemed, in his heart, to have already embraced Catholicism. Although he had taken Communion in the Episcopalian church, Mr. Hochschild realized after the conversation that he longed to "obey the Gospel commands to eat the flesh of Christ [as a Catholic]." Returning home, he signed up for a Catholic initiation class.

Aware of Wheaton's Protestants-only policy, Mr. Hochschild recalls thinking he would probably lose his job. In September 2003, he told the philosophy chairman, Mr. O'Connor, of his intention to convert. Hoping Mr. Hochschild could stay, Mr. O'Connor notified the administration.

In general, Catholics believe the Pope is the final authority on religious matters. Protestants reject that authority and generally profess a direct relationship between the individual and the Almighty.

A months-long debate followed between President Litfin and Mr. Hochschild. They argued over whether the professor could subscribe to Wheaton's faith statement, which faculty must reaffirm annually. Like most evangelical colleges, Wheaton bases its employment practices on such a document.

Wheaton's 12-point statement doesn't explicitly exclude Catholics. But its emphasis on Scripture as the "supreme and final authority" and its aligning of Wheaton with "evangelical Christianity" were unmistakably Protestant, Mr. Litfin wrote to Mr. Hochschild in late 2003. Because Catholics regard the Bible and the pope as equally authoritative, a Catholic "cannot faithfully affirm" the Wheaton statement, he continued.

Mr. Hochschild disagreed. The Bible, he wrote, is indeed the supreme authority for Catholics, who turn to the Church hierarchy only as Protestants consult their ministers. While acknowledging the college's right to exclude Catholics -- and knowing his position was endangered -- he replied that as a matter of principle, "I see no reason why I should be dismissed from the College upon joining the Roman Catholic Church."

Mr. Hochschild was "quibbling," the president retorted four days later. "Perhaps Wheaton College has come to a point where, because of challenges such as yours, it must revise its documents to make more explicit its non-Catholic identity."

Mr. Litfin said the college would terminate Mr. Hochschild's employment at the end of the 2003-2004 school year. He later agreed to let Mr. Hochschild stay another year to find a job. On the eve of Easter 2004, Mr. Hochschild was received into the Catholic church.

President Litfin's office is across the street from the Billy Graham Center, named for the famed preacher and Wheaton alumnus who has sought to reconcile Protestants and Catholics. The president says he has also been "a part of this rapprochement." But, he maintains, the core doctrinal issues separating Protestants and Catholics "have by no means gone away."

The president wouldn't discuss the specifics of Mr. Hochschild's case, which he calls a personnel matter. He did say, "Josh is a terrific young guy. We would have loved to keep him."

The decision disappointed some at the college. Describing his ex-colleague's conversion as "a real act of intellectual and spiritual courage," philosophy professor W. Jay Wood says Wheaton could enhance its quality by "expanding the extent to which it draws on evangelicals within the major Christian traditions -- Catholic, Orthodox and Protestant." Indeed, not all evangelical schools are so strict. Messiah College, in Grantham, Pa., counts a dozen Catholics among 170 faculty.

Josh Carlton, a 2004 Wheaton graduate, says Mr. Hochschild excelled at guiding discussion. "I'm thinking about graduate school, and I don't know if I would be doing that if I hadn't had him," says the philosophy major, who complained to trustees about the dismissal. Mr. Litfin says the majority of faculty, students and alumni support the Protestant-only hiring policy.

At home, Mr. Hochschild encountered doubts within his family. His wife, a Canadian native, remains Episcopalian. "I hoped she would convert to Catholicism," Mr. Hochschild says. "I tried for a while to press it, but that's not the kind of thing you can force."

Mrs. Hochschild, who recently finished her dissertation in theology at the United Kingdom's Durham University, says she sometimes wishes her husband would have "waited for the rest of the family to be on board." But, she says, she trusts his reasoning and convictions. The Hochschilds are raising their three children, ages 11 months to 5 years, as Catholics.

His brother Adam says Mr. Hochschild "knew he was supposed to be doing what he was doing" and was calm about the decision, even though he was his family's sole breadwinner.

In what was at best a lateral move, Mr. Hochschild accepted a lower-paying assistant professorship at Mount St. Mary's, the college he once spurned. Mr. Hochschild applied to both secular and Catholic colleges, but only the latter invited him for interviews.

Mount St. Mary's has a lower average freshman SAT score -- 1094 -- than Wheaton and a much smaller endowment of $33 million. The transition delayed his opportunity for tenure by two years, increased his teaching load and uprooted the Hochschilds from their home in an affluent Chicago suburb. They now live in a smaller, rented house on the Maryland-Pennsylvania border.

On Sundays, the family worships at a Catholic church, St. Anthony's Shrine, though Mrs. Hochschild sometimes slips out early to an Episcopal one. Mr. Hochschild wishes the service, which features modern hymns, was more traditional.

For Mount St. Mary's, Mr. Hochschild's newfound Catholicism was a bonus because the school was just starting to reassert its own religious mission. The Rev. J. Wilfrid Parent, the school's executive director for Catholic identity, says he will be involved in hiring new faculty, asking candidates about their faith and tracking the proportion of Catholics.

Meanwhile, Wheaton hasn't replaced Mr. Hochschild. One obstacle: Most scholars of medieval philosophy are Catholics.
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